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Introduction

Ogyu Sorai (1666-1728) is a Confucian scholar in
the middle of the Edo Era. He was employed by
Tokugawa shogunate’s political adviser Yanagisawa
Yoshiyasu and met Tsunayoshi (5th Shogun) and
Yoshimune (8th Shogun). So he was mainly concerned
with politics and its corrective way. Sorai said “The
Way (&) means governing the country”. He limited
The Way that is core concept in Confucianism to
political governing. As well as he said "no matter
how much one regulates one’s mind (.») and
refines one’s person (&) and no matter how one
is polished as the most perfect gem, if one does
not know how to govern the country, there is
no benefit.”? That is why he criticized traditional
Confucian view. Generally, Confucianism regards
moral discipline (ways to be “perfect gem”) as
important, and consequently expects the governed
state as harmonious society. But Sorai did not
think so. He disconnected governing from moral
discipline, and stressed the ways to govern the
country.

This is the primary feature of Sorai school, but it
was its theory of human nature that was the most
popular among contemporary and later people. By
criticizing “to regulate one’s mind and refines one’s
person” and “to be polished as the most perfect
gem”, theory of human nature of Sorai school was
simply took opposed against rigorism by the
common people.? So this theory spread over and
became much popular. However Sorai didnt
regard moral activities as senseless. In this paper,
I take up this point which tends to be dismissed
but is central in Sorai’s thinking, concerning his
theory of human nature.

1. The constancy of human'’s nature (1)

It is the theory that human’s nature (If) can’t be
transformed that has been considered as Sorai’s
theory of human nature and prevailed at that
time. For Sorai, there is no person who is similar to
anyone. Human beings were quite different each

other, and Sorai actively maintained their differences.

He said “Human’s innate nature, capacity and
ability are different respectively, so there are no
human beings who have nature in common.”, and
affirmed and emphasized this fact. He contended
that,

The inborn nature (% & < ?£) never do

transformation: a grain of rice is forever grain of

%4
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rice; a bean is forever a bean. [---] a grain of rice
is useful for the world as a grain of rice, and a
bean is useful as a bean. But a grain of rice will
never become a bean; nor will a bean ever
become a gain of rice.5

“The inborn nature” means human original core,
simply called nature (1), it is given by Heaven (X),
Sorai thought. All people are different innately,
nothing in the world vanishes this difference.
While Song Confucian (especially Zhu Xi school),
that was leading thought in those days, set itself
the uniform goal of being a sage for anyone.

Zhu Xi (47) divides human’s nature into
“original aspect (AKX M) and “physical disposition (5
B2, and explains human existence by these.
Original aspect means “Principle (#f)” as ultimate
source, but we exist with this unseen truth being
concealed by physical disposition. And Zhu Xi
school explains to transform physical disposition, in
ethical words, this school aims to be a sage by
removing their desires and have become one with
Principle. Principle (##) means absolute goodness
in ethics. So, everyone must to turn themselves to
Principle and take their desire away to display
inside goodness, and to be a man of character
having all virtues, “a sage”. In Zhu Xi school, people
have their difference in phenomenal world by
physical disposition, while all people have essentially
same principle and display it8.

Sorai criticized this view which was suggested
by Song Confucian, and said “If, following Song
Confucian theory, one transformed one’s innate
nature (XVE2M) and achieved that “indeterminate
and harmonious state (GESAHF0),” but is this not
like a grain of rice or a bean wanting to be
something else? That could not be of any benefit.””
Sorai comprehended that the human being who
was suggested by Song Confucian is one who is
unified with others and lost one’s individuality. To
cope with “endless changing phenomena”® of the
world, people have to develop their innate nature.
Because phenomenon are so various that every
one should keep her diversity. If we should follow
Zhu Xi’s theory to be a sage, no one could react
what will happen from now onward. So Sorai
emphasized that people had grown up each other
according to their innate nature and had not be
unified.

In addition, innate nature’s “innately” is strongly
emphasized by an argument that human’s nature is
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derived by Heaven (X). The Heaven is “the most
revered spiritual force which cannot be compared to
anything, nor anything can transcend or surpass it.”
Namely, Heaven is the most highest which we can
revere. In Sorai school, human’s nature is fated by
highest Heaven, so it never cannot transform.

2. Human's incompatibility

Human beings are understood as different each
other as stated, and also they have dogmatic
disposition.

What people perceive differs according to their
human natures. For example, rice jelly is rice
jelly; but Bo Yi saw it and said, “I can nourish
the aged with it,” while Robber Zhi concluded, “I
can lubricate hinges with it” There differences are
due to nothing but their human nature.0

Even people see the same thing, they have
various views. Because people decide by their
innate nature. Human being is like this,
therefore Song Confucian’s way to be a sage
by clearing original aspect inside himself, lost
universality and reliability. Sorai thought that
discipline, to have completely removed their desires
and have become one with Principle, was same
with that a child girl paints demon by her image
and images that thunderbolt is phenomena arose
by god of thunder playing the drums!®. Likewise, if
people would embody unseen Principle, they image
it by themselves. Each man would think “this
is true Principle” and if they would embody it,
embodied one could not be universal. So moral
discipline of Zhu Xi school is self-satisfaction way
as “Trying to use our minds to control our minds,”
and it “likes a crazed person personally trying to
control his own craziness thereby.”2 The reason of
Sorai criticizing traditional Confucian view is that
he noticed this side of human’s tendency.

However, Sorai didn’t understand that humans
who are distinguished severally are individuals
who sacrifice other people for self benefit and
existences who have strong identity emphasizing
their rights.

3. Human nature toward kinship (&), love (&),
livelihood (%), and nourishment (&)

All humans are different fundamentally, however
Sorai thought “the human nature of humanity
naturally tends toward mutual kinship, mutual
love, mutual livelihood, mutual completion, mutual
assistance, mutual nourishment, mutual protection,

L USSIYRUNI )

and mutual help.”’® Namely People are grasped as
living in society by cooperating innately.

But this tendency is not accepted unconditionally,
because every acts for others can not avoid
self-satisfaction too. So Sorai thought that “the
way of the early kings (JFE2iH) is gifted as
precept to avoid our dogma.

If someone is able to bring together trillions
of people and have them attain their human
nature toward kinship, love, livelihood, and
nourishment, then the way of the early kimgs.4

“The way of the early kings” means the way
established by kings of ancient Chinal® using
their intellect, as rites (fL), music (%), penal
laws Of), and administrative institutions (B2).
According to Sorai’s thought about ancient, this
way is understood as moment that humans get
out of original nature in which language and
techniques are not yet.

In original nature, humans have activity only
like animals, so they do good and bad things at
random.'® And this acts derived from their inborn
nature (). As has been mentioned (2), human’s
conclusion and act dependent on their nature. For
these humans who do anything according to their
nature, the way of early kings is showed as only
justification.

Following the way of the early kings amounts to
being correct, while not following it is falsehood.
[---] The meaning of correctness can be explained
by likening it to compasses, squares, levels and
planes, that is, instruments by which we gauge
correctness.!?

Objective justice of the way of the early kings
derives their sagehood. According to Sorai, the
sage is not a man of character having all virtues.
The sage has historical existence in ancient
China who reigned as king by Heaven’s will
and established rites, music, penal laws, and
administrative institutions. Sages were gave “virtue
of intelligence, brilliance, perception, and wisdom
(BHEMZFE) only by Heaven, so they could
establish The Way as instruments by which we
gauge correctness. Only as establishment by sages,
The Way has superiority and justice. I mentioned
above that Principle of Zhu Xi school’s thinking
had lose reliability, to embody the Principle also
was contradicted by reason as committing sage’s
height, in Sorai’s thinking. So, what is the way to
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call forth nature toward kinship, love, livelihood,
and nourishment, concretely?

4. Filial Piety (2), Brotherly Respect (),

Loyalty (&) and Trust (f€)

The Way is only one how we get out of original
nature and at the same time it is administrative
institutions in where we participate, for Sorai it
has various aspects to include different peoplels.
As one participate in The Way with virtue of
humanity (=), the other with virtue of courage (5),
so The Way has many aspects. In them, there is
aspect of standard anchorage which all people can
do it without hard effort.

What the early kings formulated is not
extremely lofty: there is nothing in it that a
person cannot practice with effort. Worthies can
easily bend to reach it, while the foolish can
stretch and reach it.1?

And, virtues having same substance is Filial
Piety (%), Brotherly Respect (), Loyalty (‘£), and
Trust ({3).2° Filial piety is manner to parents,
brotherly respect is to elder, loyalty is to one’s lord,
trust is to friends, generally speaking these are
earnest attitude in daily life.2! The Way of the
early kings makes us possible to become aware of
those we concern and teaches us that we exist with
them. Accordingly Sorai said “as for the way of the
Gentleman (B-), which rulers study, it has as its
foundation Filial Piety, Brotherly Respect, Loyalty,
and Trust and as supplement the study of the
great way of the Gentleman,” and “people limited
ability are encouraged to be filial, respectful
to their brothers, loyal, and trusting and to be
allowed to do as they please with all other
matter,”22 these four virtues were set for most
fundamental moral duties for all people.

Human’s nature toward kinship, love, livelihood,
and nourishment is called forth rightly by doing
these moral duties. Like that, different people’s
different acts can get justice. It is everyone’s
variety of nature that will be useful in the world
only if she accomplishes these common duties.

Conclusion

I have just examined Sorai’s theory of human
nature including his view that human’s nature
can’t be transformed. What we often tend to
dismiss is that human’s variety is not affirmed
wholly. Human’s different act cannot be authorized
without The Way. We make judgment from each
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limited point of view (but not always egoistic), and
their intelligence are limited, so they cannot lead
themselves to make good relation among countless
different others. The Way as governing country is
based on faith for sages, in turn for Heaven which
predestines sages to be what they are. Also The
Way includes moral manners —limited to filial
piety, brotherly respect, loyalty, and trust— are set
as duties.

Sorai’s thinking emphasized governing, and
didn’t go without goal as changing country to be
harmonious. But we must not miss that this Way
based on his faith for Heaven and demand for
moral.
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ol 18

13. Bendo, [FHBUFHEAH A RARTEAHZ AR EARRCE . N2t
) T

14. Bendo, TREAET N\, Thiflig

HBlEAER WS, KEZ



T, ) 7

15. Fu Xi (fk#%), Shen Nung (##/2),Huang Di (37F),
Yao (3%), Shun (%), Yu (&), Tang (%), Wen (30, Wu
(%), Duke of Zhou (/Y. As exception, Confusious (fL
) is a sage too (because his exploit that he put
together and described The Way is very great). But here
I limited 10 people who I mentioned above, because I
referred political leaders until Zhou (&) Era in which
administrative institutions was complete.

16. Master Sorai’s Responsals % U C NiX7-72% bindad)
2T, LoD KA T AU 2 D M2 T

17. Benmer, [E4cF.258, RiH1E, MEKEZE, AT,
o hERE (Je L TE—0 | ) BUEYERE, Pl E2 aeth,
PEBIRIE I, P8R IE, TEMERMEIIEIEE IE, Ey
JH, BUEUERR, | AIFE 2

18. Bendo, NE&EHAM, | 3, FEEZELIMER, | 7

LU < B BIROR R R

70

L IRAEARIC BT D A B

19. Benmei, IJeE 2T, HEIEAREEIMNAE AR50 T2 &
B, BaEmrmsty, BREERMLL, ) PRME 1

20. Benmei, 1%, SEARFERMAIHITE, MZEHEER
i, | HPREFIE 2

21. Master Sorai’s Responsals [ZE13BUZ X < 20~
HITIRIZE S o, RO DI2TH, X
T2UC T, ADTebIZ7e LIS Z TG DFD 2 & <
WfEZR < FASHT B LA OB, {5 & W LIGIE, ARACH
HFERSDONTE CITY B UEICIESEE HAE 0 &
HFRELTE UL B, RIS TR EE A OE
b 0, ffe & R ED, RS BREL, FRRE L
HEY, O & DHITMHEE, |

22. Master Sorai’s Responsals,| L7= 5 NOS O A[HE 12
EbH 2 & RIS U, I RSB 2 KA I
CHREEGE ) - /N D NIFZER MBI T, B 36134
e AIE R cn 7 i ]
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